which occur as people age.' To complicate matters, strong religious values and attitudes that form in childhood encourage both early family formation and high levels of participation in religious organizations, suggesting that the correlation between religious behavior and family formation may result from common antecedents rather than from a direct causal link (Greeley 1989:32) .
"Family formation" includes a broad array of behaviors. For example, cohabitation may be a precursor to marriage or an alternative. Divorce, remarriage, cohabitation, and dissolution of cohabitational unions also characterize many individual family formation histories (Bumpass, Raley, and Sweet 1993) . Each of these behaviors may have a different association with religious participation. To date, however, there has been scant attention to how cohabitation and divorce affect religious participation (see Thornton, Axinn, and Hill 1992 for an exception), no consideration of how religious behavior is affected by disruption of cohabitational unions, and no analyses that use longitudinal research designs to distinguish the effects of advancing age on religious participation from the impacts of marital disruption, cohabitation, and termination of cohabiting relationships.
We integrate, elaborate, and test hypotheses about the ways in which religious participation depends on age, family formation, and attitudes toward marriage and family. We focus on the period from late adolescence through early maturity, the period of the most rapid and extensive changes in family roles (Rindfuss 1991) . We use longitudinal data to distinguish the impact of aging from the effects of family formation. Our analyses include measures of attitudes toward the family as well as indicators of subsequent cohabitation, marriage, the disruption of these relationships, and the ages of respondents' children. Our analyses include measures of past religious participation to determine how current age, family formation, attitudes, and other factors change religious participation. Data from the National Longitudinal Study of the High School Class of 1972 enable us to trace the religious involvement of young adults from approximately ages 22 through 32.
BACKGROUND AND HYPOTHESES
We define religious participation as participation in the activities of a church or other voluntary association whose primary activities include prayer services. Religious participation differs from and makes no assumptions about religiosity. Individuals may be devout without participating in religious organizations, and they may be active participants yet attend prayer services infrequently.
Religious participation is important for social integration and individual well-being. It is associated with involvement in other organizations and with friends and family, and it "serves as a bridge between various institutional involvements and is thus a major source of social cohesion" (McIntosh. and Alston 1982:876). Religious organizations also function as informal support networks (Taylor and Chatters 1988; Ellison 1994).
lannaccone (1990) argued that individuals acquire "religious capital" through participation in religious activities, especially during childhood, and that this stock of religious skills and information increases the benefits from later participation. Religious involvement is associated with psychological and physical health (Ellison 1994; Levin 1994) and with a feeling of well-being (Witter, Chaves (1991) inferred that family formation is the sociological process underlying both age and cohort differences in rates of church attendance among Protestants in the United States.
We argue that the Family Life Cycle model actually combines two hypotheses. One hypothesis-that marriage increases religious participation-asserts that church membership provides young, recently married couples with emotional support and social contacts with other families. Another hypothesis asserts that parents of pre-adolescent, school-age children are more likely to be church members than are persons without children in this age range. According to this second hypothesis, parents of children in primary school want their children to receive the formal religious instruction that churches provide. However, because children too young to attend primary school are also too young to attend Sunday school, they provide no incentive for church membership. Adolescence begins as primary schooling ends, and the common rebelliousness of adolescents is often directed at churches and schools, reducing the incentive for church membership that children provide.
We elaborate the Family Life Cycle model by considering the ages of the parents as well as the ages of their children. Other things being equal, the likelihood that an individual participates in a voluntary organization, like a church, varies directly with the extent to which his or her values and behavior are consistent with the predominant values and behavior of people who are already active in the organization. Structural theories of cultural choice and consumption posit that individuals affiliate with religious groups composed of persons similar to themselves (Sherkat and Wilson forthcoming). Chaves (1991) argued that, because religion in the United States is primarily a family-oriented endeavor, church attendance is highest for those living in conventional nuclear families. We hypothesize that age and the family life course interact in their effects on religious participation, with life course experiences having greater impact when they occur at "normatively appropriate" ages than when they are "off-time" (Rindfuss, Swicegood, and Rosenfeld 1987). This hypothesis implies that children born to unusually young parents have less impact on their parents' religious participation than do children born to parents of more typical childbearing ages. We believe that churches offer less social support to unusually young parents than to parents of more typical childbearing ages, in part because this support is offered through an informal network of other individuals and families in similar life circumstances. Thus, atypical parents are less likely to find others in similar family circumstances by joining a church.
Non-Traditional Family Life Cycle Stages
Scholars have neglected the relationship between religious participation and less conventional family experiences, such as cohabitation, divorce, or the termination of a cohabitational relationship.
Divorce and separation. We hypothesize that marital disruption reduces religious participation and affects men more severely than women. Because churches and other religious organizations are most attractive to married adults (lannaccone 1990), divorce 2 Bahr (1970) described three additional models: the Stability Model (church attendance is set early in life and is stable over the lifetime); the Traditional Model (attendance declines sharply between ages 18 and 35 and then increases gradually); and the Progressive Disengagement Model (individuals sever their ties with others as they approach death). We focus on young adults and therefore our analysis has little connection to these other models. and separation should reduce the attractiveness of participation in religious organizations. Further, divorced or separated individuals who had been active in the same religious organization probably find it unpleasant or socially awkward to meet at church. Finally, divorce and separation probably have more severe consequences for the religious participation of men than of women. Because women tend to be more frequent religious participants than are men (Caplow et In summary, we consider three competing hypotheses about the impact on religious participation of a terminated cohabitating relationship that was not ended by marriage: (1) terminated cohabitation has a negative effect on religious participation similar to that of an active cohabitation; (2) a terminated cohabitation has no effect on religious participation; and (3) a terminated cohabitation has a negative effect on the religious participation of women but not of men.
Religion and Family Attitudes and Values
Past research has found substantial positive association between traditional attitudes about family formation and attitudes and life circumstances that promote religious participation as well as religious participation itself. Lesthaeghe and Surkyn (1988) found an association between individuals' statements of how important religion is to them and several family-oriented attitudes. Sweet and Bumpass (1990) Sherkat (1994) found that marriage and parenthood increase the odds that men who had disaffiliated from their religion of origin would re-affilliate, while marriage and childbearing were unlikely to bring disaffiliated women back to church. Cohabitation may also have more lasting effects on women's religious participation than on men's participation. Finally, sex differences in the effect of family formation on religious participation may occur because family formation involves different roles for men and women. Even in egalitarian households, a mother's role differs from a father's role, and this may cause motherhood and fatherhood-and other aspects of family formation and dissolution-to have different effects on religious participation.
Religion and Religious Upbringing
Evidence suggests that the probability that adults join a church varies by the religion and religious denomination in which they were raised (Hoge and Roozen 1979; Mueller and Cooper 1986). Being raised without any religious affiliation may be even more important. The "religious capital" that people acquire in childhood provides an incentive for similar activities later in life (Greeley 1989 ; lannaccone 1990). We expect that individuals who were raised as members of some religion will be more likely to remain religiously active throughout young adulthood or to rejoin a religious organization when they start their own families than are those who were raised without a religious identity.
Controls for Other Factors
Religious participation is higher in the South than in other regions of the United States and varies inversely with the population density of the place of residence (Roof and McKinney 1987) . Therefore, we control for the size of place in which respondents were raised and whether it was in the South. We also control for race, because religious organizations and denominations in the United States tend to be racially segregated. Moreover, different racial groups have distinctive patterns of religiosity and religious participation ( 4This change is functionally equivalent to replacing age with a linear combination of years of school completed and age. In a model of religious participation in which age and education are entered linearly, the coefficients for age and education reflect these changes.
ANALYTIC STRATEGY
We use panel data on a single cohort of respondents to examine the effects of age, family formation, and other characteristics on religious participation. Religious participation is represented by a dummy variable that equals 1 if the respondent is a church member and 0 otherwise. We fit a probit regression model of church membership at each of three ages that span the period when family formation is most likely to occur, at about ages 22, 25, and 32. By comparing the coefficients obtained at these different ages, we observe how aging changes the impact of personal characteristics on the probability of religious participation. By using regression standardization techniques, we distinguish the effects of age-related changes in means of independent variables from effects of agerelated changes in coefficients of these variables. Independent variables in our model include a measure of religious participation at about age 20, so that the coefficients for other variables indicate their effects on changes in church membership since that age.
An appropriate model for this strategy is Py = ((bo + Sbixit + ey,i~ where Ptj is the probability that person j is a member of a religious organization at year t, Xitj is the value of the ith variable that is hypothesized to affect church membership of person j at year t; bot is a constant term at year t; bit is the coefficient at year t of the ith variable that is hypothesized to affect religious participation; etj is the residual at year t for person j; 1 is the normal cumulative distribution function (the area under the normal curve). [since the last survey year]?" A dummy variable was coded 0 for a response of "not at all," and 1 for a response of "member only" ("you are on a mailing or telephone list so that you are kept informed of meetings and events") and "active participant" ("you attend meetings or events"). We believe that a member of a church probably is included on lists used to inform members of church activities. We felt that the "active participant" response category excluded persons who actively participated in worship services but not nonworship activities. While that exclusion might be useful under some circumstances, in the present analysis it would not be appropriate to Family-oriented values. We include three measures of family-related values. Respondents were asked: "How important is each of the following to you in your life?" about a series of items. Marriage value measures the importance of "finding the right person to marry and having a happy family life"; kid opportunity value measures the importance of "being able to give my children better opportunities than I've had"; and family near value measures the importance of "living close to parents and relatives." These variables are measured on a scale of (1) not important, (2) somewhat important, and (3) very important. To ensure that we detect the effects of values on religious participation and not the effect of participation on values, each model uses values as measured in the survey year prior to the survey year in which religious activity is measured.
Data
Marriage, cohabitation, and children. Because we define family formation broadly, we include a variety of marital/cohabitational status variables. The following dummy variables are included: married, defined as married at time of survey; cohabiting, defined as cohabiting at the time of the survey; disrupted marriage, defined as divorced or separated at the time of the survey; and disrupted cohabitation, defined as cohabited previously but not married, divorced, separated, or cohabiting at the time of the survey. A dummy variable for never-married, never-cohabited status is omitted from the analyses to avoid multicollinearity. Our analyses also include nine variables indicating the number and age at last birthday of the respondent's natural children who were part of the respondent's household at the time of the survey. These nine variables are, respectively, the number of children whose age at last birthday was 0, 1,2, 3, 4, 5, 6, 7, 8-9, and 10-12. Virtually no sample members, even by 1986, were living with children older than 12 years.8 --Religion of upbringing. In 1972, respondents were asked "What religion were you brought up in?" Responses were coded with six dummy variables; Protestant, Roman Catholic, other Christian, Jewish, other religion (including Eastern religions), and no response.9 To avoid multicollinearity, we omit define active participation on the basis of nonworship activities but not on the basis of prayer activities. So we combined the "member" codes, making this variable a dichotomy differentiating members and nonmembers.
7 Our measure of church membership avoids the problem of inflated self-reports of weekly church attendance (Hadaway, Marler, and Chaves 1993). Hadaway et al. (1993) suggested that Americans exaggerate their frequency of attendance at Sunday church worship services, but we know of no evidence that they misrepresent their church membership. Further, we know of no evidence that exaggeration of frequency of attendance is correlated with any of the independent variables in our analysis. 8 We repeated all analyses using a measure of presence of children that also included adopted children and stepchildren. Results were identical to those reported here.
9 "Other Christian" was selected by Christians who did not identify themselves as Protestant or Catholic. The "other religion" response included the clarification: "for example, Eastern religions." The "no response" category, the category for respondents who failed to answer the question, probably consists largely of Protestants and Catholics, as they are by far the largest denominations in the sample. Following a suggestion by Rindfuss (personal communication, November a dummy variable for the final category, "none." Thus, coefficients for these dummy variables are relative to the effect of having been brought up with no religion at all.'0 Sex. Sex is a dummy variable, coded 1 for Males and 0 for Females. Because gender differences in marriage patterns and fertility are extensive, and because sex differences in religious behavior are substantial, we began our analyses with models that included interactions between sex and all other independent variables. In preliminary analyses, we estimated models of religious participation separately for women and men, and tested for significant differences between the two sexes in the effects of independent variables. Using likelihood-ratio tests for overall homogeneity of effects for both sexes in the 1976, 1979, and 1986 surveys, we failed to reject the null hypothesis that probit equations were the same for men and women. However, several individual coefficients differed significantly for men and women, and we retained those interaction terms.
Other Table 2 presents results of probit regressions of the probability of religious activity for 1976, 1979, and 1986, when respondents were approximately 22, 25, and 32 years old. Because these coefficients indicate how much the probit of the dependent variablereligious participation (i.e., the inverse normal cumulative distribution function of the probability of religious participation)-is altered by a unit change in the corresponding independent variable, they are not intuitively interpretable. To clarify these effects, we transformed the probit coefficients into probability effects, which represent the effect of a unit change in the independent variable on the probability that an individual participates in a religious organization. These are shown in Table 3 . Because the probit model is nonlinear, it is necessary to select a point at which to evaluate effects. Effects shown in Table 3 were evaluated at a 50 percent probability of religious participation.12 1993) that teenage Christian respondents often are confused about which denominations are Protestant, we compared the distribution of reported denominations in the self-administered NLS-72 questionnaire to the distribution of reported denominations in the General Social Survey (GSS), an interviewer-administered questionnaire in which interviewer probing would overcome respondent confusion on this issue. Comparing the NLS-72 responses to GSS data, we find similar distributions except that the NLS-72 has a smaller proportion claiming a Protestant background and a larger proportion leaving the question blank. Perhaps some of the NLS-72 respondents who responded "other Christian" would have been coded as "Protestant" in the GSS data set in which "other Christian" was not a category. In any case, errors appear to be small. 10 Because only about 2 percent of the sample is Jewish, we doubt that our findings can be used to make inferences about this group. We retained the dummy variable for Jewish upbringing because the NLS-72 question about religious participation refers to church membership, without reference to synagogue or temple membership. Including the dummy variable for Jewish religion corrects for any differences in interpretation of this question by Jewish respondents. I Size of place dummy variables are as follows: Small town = city or town of less than 50,000 population, not a suburb; Medium city = city of 50,000 to 100,000 population; Medium suburb = suburb of a medium city; Large city = city of 100,000 to 500,000 population; Large suburb = suburb of a large city; Very large city = city over 500,000 population; and Very large suburb = suburb of a very large city. 12 The effect for Xk is obtained as follows. Without loss of generality, we can ignore sub- 
RESULTS

Effects for Variables Other than Age
Marriage
We have argued that marriage increases religious participation because mainstream religious organizations provide married couples with emotional and social support networks. Our models include a dummy variable for "married at the time of the survey" and an interaction between that variable and the dummy variable for sex. In Table 3 Table 3 show the change in the probability of church membership that would result from a unit change in each variable in our analysis, other things being equal. For example, looking at the variable Black for females in 1976, the effect of a unit change in the variable Black is .079 if it were possible to change her race from White to Black, and if a woman had a 50-percent probability of church membership in 1976, then that change in race would raise her probability of church membership by 7.9 percentage points. To be sure that our conclusions were not overly sen-
Nontraditional Family Experiences
Cohabitation and disrupted cohabitation. We have argued that cohabitation flouts religious doctrine and reduces the probability of religious participation. Tables 2 and 3 show that for men and women, cohabitation has a strong, negative effect on the probability of religious activity in all three survey years. For young adults with a 50-percent probability of church membership, a change from single status to cohabitation lowers the chance of church membership by about 15 percentage points to about 35 percent. Thus, cohabitation reduces church membership much more than marriage increases it. We considered three possible effects on religious participation of the dissolution of a cohabitational relationship and a return to single status: no effect; the effect persists after dissolution; and the effect persists for women but vanishes for men. For women in all three survey years, the effect of a disrupted cohabitation on religious participation is strongly negative. For men, the effect of a disrupted cohabitation is strong at age 22 (-17.5 percent) and at age 25 (-10.4 percent), but trivial at age 32 (1.6 percent). This is an example of strong age and sex differences in the impact of a family experience on religious participation.
Divorce and separation. We reasoned that marital disruption is generally more damaging to men's religious participation than it is to women's because women tend to have more social capital invested in religious organizations than do men and therefore have more to lose by leaving these organizations. Tables 2 and 3 show no significant effect of marital disruption on the religious participation of 22-and 25-year-old men or women. But for 32-year-olds, effects are substantial sitive to our choice of the 50-percent probability for evaluating effects, we also evaluated effects when all independent variables are at their means for women and men separately. We also calculated partial derivatives of the probability of church membership with respect to each independent variable, which we also evaluated at the means of the independent variables for women and, at the means of the independent variables for men in each survey year. We found that our substantive conclusions were unaffected by the method of evaluating effects. and differ dramatically for males and females. For 32-year-old men, a marital disruption reduces the probability of religious participation by about 10 percentage points, but for 32-year-old women, marital disruption increases religious participation by about 8 percentage points. In short, the effect of marriage on women's religous participation appears to outlast the marriage itself-a failed marriage increases religious participation as much as does a continuing marriage. For men, the dissolution of a marriage lowers the probability of religious participation below that expected of a never-married man, other things equal. These results contrast sharply with the findings for disrupted cohabitation: Other things equal, 32-year-old men who have cohabited and dissolved that relationship return to their former (higher) level of religious participation, whereas 32-year-old men who were married and dissolved that relationship show lower chances of church membership than they did before or during their marriages.13
Parenthood
According to the Family Life Course model as we elaborate it, parenthood increases church membership because parents seek religious instruction for their children. We reasoned that churches provide this instruction most effectively when the children are of primary-school age and where the children's and parents' ages are typical. Thus, the positive effect of children on the probability of church membership should be largest under these conditions. Table 4 indicates which 13 In analyses not reported here, we also tested the hypothesis that these sex differences occur because divorced or separated women are more likely to live with their children than are divorced men. We defined a dummy variable for presence of children and included in our models an interaction between that variable and the indicator for currently divorced. We found that the chance of religious participation for divorced or separated women living with children resembles that for married mothers and married fathers. Only 58 men in our sample were divorced and living with children. Although the small number of cases makes results only suggestive, these men have a lower chance of religious participation than do single men or divorced or separated men not living with children. combinations of children's and parents' ages occur most frequently. For example, children over 5 are rare when parents are 22, unusual when parents are 27, and common when parents are 32. So we expect to find that the effect of children on church membership is greatest for children between the ages of 6 and 12 whose parents are 32 years old. Figure 1 plots the effect (percentage-point change from 50-percent) of children on parent religious participation by age of child for 25-and 32-year-old respondents. Curves were fitted using Cleveland's (1979) robust locally weighted regression method.
At age 32, effects are consistent with the Family Life Cycle model: Children increase the probability of parents' religious participation. The effect is about 3 percentage points per child when children are less than 1 year old, and rises monotonically with child's age up to the age of 5 when the effect is about 11 percentage points per child. That effect begins falling for 8-and 9-yearold children and drops precipitously for children 10 to 12 years old. For 32-yearolds whose other characteristics give them a 50-percent probability of being church members, the addition of two children, one age 5 and the other age 7, increases the probability of church membership to about 72 percent!14
The effects of children are lower for 25-year-olds than for 32-year-old respondents (except for those with children less than 3 years of age). Of course, few 25-year-olds have children older than age 2 or 3, and those who do had those children when the parents were very young. When respondents are 22 years old, the presence of children has a significant effect on the probability of religious participation only for children ages 2 and 6 (Table 2). Although the effect of 6-year-old children is strong and positive, it should be ignored because it is based on 13 children in the sample who were born when their mothers were about 16 years old. The impact of 2-yearolds on the religious participation of 22-yearold parents is significant and negative, but is part of no discernible pattern.
These different results for respondents at ages 22, 25, and 32 are consistent with our argument that the impact of children on their parents' religious participation is strongest when the ages of parents and children are "conventional." The pattern of strong effects for older respondents is consistent with the data in Table 4 showing that 32-year-old respondents are much more likely than those at ages 22 or 25 to have children over the age of 1, and that at age 25 respondents are much more likely than at age 22 to have children of any age. Thus, our results support the Family Life Cycle model as we have modified it.
Family-Oriented Values
We expect family-oriented values to have positive effects on the probability of church membership. Table 2 shows positive effects for marriage value and family near value. These values were measured on a three-point scale, and Table 3 shows that a one-point change on marriage value, say, from "not important" to "somewhat important," increases the chance of participation by 4 to 7 percentage points. A 2-point change from "not important" to "very important" increases chance of participation by about 8 to 14 percentage points.15 We see the same pattern for family near value, although the effects are 15 This effect is obtained by the method described in footnote 12 for calculating the effect of a unit change in an independent variable. To calculate the effect of a two-unit change in an independent variable, the coefficient is doubled before calculating its effect. somewhat smaller and the effect at age 25 is indistinguishable from 0. Taken together, these results suggest that family values can have strong effects on religious participation: A 2-point change from "not important" to "very important" on both marriage value and family near value would produce increases the probability of religious participation by 14 percentage points for respondents at age 22, 17 points at age 25, and 19 percentage points at age 32.16 In short, our results suggest substantial effects of family values on religious participation, even after holding constant the effects of family formation behaviors like marriage, divorce, cohabitation, and childbearing.
Sex Differences
Most research on religious activity has suggested higher levels of religious participation for women than for men. Tables 2 and 3 confirm this: At all three ages, men are less likely than women to be church members, and the sex effect persists when other variables in our model are held constant. But our results indicate that the situation is more complex than this. For 32-year-olds, the participation of formerly cohabiting men is the same as that of never-married, never-cohabiting men. In contrast, formerly cohabiting women of all ages retain the low participation levels of current cohabitors. Formerly married women's participation at age 32 remains as high as currently married women 'S.17
Effects of Age
Because we fit the same model to respondents at three different ages, our analyses permit age to affect religious participation as (1) a simple additive effect (which would appear as differences in the constant term in the three age-specific analyses), (2) a consequence of age differences in the means of the independent variables, (3) a result of age differences in the coefficients of the independent variables, and (4) a combination of the effects of age differences in means and coefficients.
To elucidate these different effects without getting lost in a morass of coefficients and means, we perform a series of standardizations (sometimes called simulations) that are reported in Table 5 . For each sex, we present two sets of standardization. The set, labeled "with children," applies the observed means for independent variables at ages 22, 25, and 32 to the coefficients calculated for each age, which yields nine separate standardized percentages for each sex. Standardized percentages for the set labeled "no children" use observed means for all variables except the ageof-children measures, which are all set to 0 to simulate childlessness. Each cell in Table  5 reports the result of a different standardization.
Results for women. Table 5 shows that as women age from 22 to 32, they not only acquire characteristics that increase their probability of religious participation, but their responses to these characteristics also change in ways that would increase their probability of participation even if their characteristics did not change at all. For each row of the "with children" panel, the standardized probability of religious participation increases montonically with age, indicating that changes in respondent characteristics from age 22 to age 32 would have raised the mean probability of religious participation even if the effects (i.e., coefficients) of those characteristics had remained constant. Furthermore, in each column the standardized probability of religious participation increases with age, indicating that the mean probability of religious participation would have increased even if the respondents' characteristics did not change from age 22 to 32. Finally, the largest increases 16 To calculate the effect of a two-unit change in two variables, the sum of two coefficients is doubled before calculating their effect. The importance that individuals place on giving children better opportunities than the parents had shows no relationship to religious participation at ages 22, 25, or 32. We suspect this is because the variable measures aspirations for upward social mobility as well as a high valuation of family life. We know of no theory that would suggest an effect of mobility aspirations on church membership.
17 Note, however, that we see such differences in only one survey year, 1979 in the case of marriage and 1986 in the-case of marital disruption. Another difference between men and women appears at age 25. The effect of past religious participation is 34 percentage points for men and 30 points for women. appear when both means and coefficients change, indicating that changing characteristics interact with the changing effects of those characteristics. Results in the "no children" panel indicate that the simulation of childlessness sharply attenuates increases in church membership rates from ages 22 to 32. Thus, much of the increase in women's church membership in this period is a result of increases in both the number of children and the effect of children on religious participation.
Resultsfor men. For each row of the "with children" standardization, results for men resemble those found for women: Changes in the means of the independent variables from age 22 to age 32 produce monotonic increases in the probability of religious participation. Furthermore, each column reveals the effects of changes in coefficients and these effects are small or negligible except when means of 32-year-olds are used. Thus, it is the changing characteristics of men rather than their changing responses to characteristics that drives changes in church membership between ages 22 and 32.
The "no children" results for men show that simulating childlessness removes nearly all age-related change in religious participation. Indeed, each column reveals that, in the absence of children, age-related changes in men's characteristics make them less likely to participate in religious organizations as they grow older. Reading across the rows suggests that age-related changes in the coefficients of these characteristics make childless men only slightly less likely to participate in religious organizations as they grow older. And reading diagonally shows that in the absence of children, combining coefficients of variables and means from the same year nearly eliminates agerelated changes in church membership, with estimated probabilities of 27.9 percent at ages 22 and 25, and 29.3 percent at age 32. Thus, for men too, much of the change in religious participation from age 22 to age 32 appears to be a consequence of the presence of children.
Religious upbringing. Scholars have argued that the "religious capital" acquired through religious participation in childhood provides an incentive for similar activities later in life (Greeley 1989; lannaccone 1990) . Consistent with this perspective, we find positive effects, statistically significant at virtually any probability level, of past religious participation (at age 20) on later church membership (Table 2 ). (The statistically significant sex difference in these effects at age 25 [shown in Table 3 ] do not suggest any substantively meaningful sex difference in this pattern.) However, the influence of religious participation at age 20 on the probability of later participation declines markedly with age: The effect on the probability of participation at age 32 is nearly two-thirds the effect at age 22. Thus, the effect of early behavior weakens as time passes, and intervening events and attitudes have a substantial impact on the probability of participation.
Background Characteristics
Background variables were measured in 1972, the first survey year (except respondent's education, which is measured in each survey year), yet their influence persists over time. Again, these coefficients indicate the probability of religious participation at each age net of respondents' 1974 levels of religious activity. Blacks' probability of religious participation is 8 to 12 percentage points higher than whites', depending on survey year (Table 3 ). The participation of Hispanics and Asians is indistinguishable from that of white non-Hispanics, all else equal. Parents' education does not directly affect the probability of religious participation, but respondent's education has a significant positive effect-each additional year of school increases the chance of participating by about 2 percentage points. Consistent with previous findings, individuals raised in rural areas are more likely to be members of religious organizations than are those raised in towns, cities, or suburbs.
Compared to persons raised with no religious affiliation, all Christians and those who did not answer the religion-of-origin question are substantially more likely to be church members than are those who were raised with no religion. The effect for "religion missing" resembles that of Catholic, consistent with our speculation that those who did not answer the question on religious origins were raised as Christians. Jewish origin has no significant effect. In results not presented here we also examined the interaction of the religious denomination variables with race and ethnicity to test the hypothesis that racially segregated religious denominations have different effects on the religious participation of Blacks and Whites. We found no significant interactions between denomination and race or ethnicity.
DISCUSSION AND CONCLUSIONS
Church membership is important for social integration and individual well-being. For the American family, church membership often provides institutional, moral, and social support, particularly for young adults facing the demands of launching a marriage and rearing children. Religious participation helps create a coherent interpretive framework with which individuals make sense of daily life (Berger 1976 ). Religious organizations are also sources of the weak ties that contribute to social cohesion in modern societies.
Much research has found that from the end of adolescence until midlife or beyond, church membership or participation in church activities increases with age. Some researchers attribute this pattern to age itself, perhaps as a consequence of age-related personality changes. In contrast, advocates of the Family Life Cycle hypothesis suggest that age is simply a correlate of the true causes of these changes, which are the family life cycle behaviors of marriage, childbearing, and childrearing (Chaves 1991). Our analyses were designed to distinguish age effects from the impact of family formation, and to show how they relate to each other and to religious participation at age 20.
First, our results suggest that an aging hypothesis and the Family Life Cycle hypothesis are not incompatible. We find that age effects are an integral part of family formation effects, and vice versa. For example, we find strong interactions between age and the effect of children on religious participation. We conjecture that the impact of children on their parents' religious participation is stronger when the combination of parent's and children's ages is "conventional." For example, 32-year-old parents are much more likely than 22-year-old parents to have a 5-year-old child. And we find that the presence of a 5-year-old child has less effect on the probability of church membership for 22-year-old parents than it does for 32-year-old parents. We think that this interaction between parent's ages and child's age occurs because churches deliver many of their benefits to members through informal interpersonal networks. These networks tend to form along lines defined by combinations of age, marital status, and fertility, and the networks are apt to be most dense among persons whose age, marital status and fertility follow conventional patterns. For example, churches often organize social groups for "young marrieds," "young singles," adolescents, and elderly persons. Other researchers have pointed to the importance of the timing of transitions for their meaning to the individual (Rindfuss et al. 1987) , and to the links between the lives of parents and children (Elder 1985) . Our research points to another situation where this is so.
As young men and women develop to maturity, they age and their characteristics change-they marry, become parents, divorce, or live with someone. In addition, their responses to these events may also change with age. Our analyses permit us to separate the effects of changing life circumstances from the effects of changing responses to these life circumstances in determining changes in religious participation from about age 22 to about age 32. For women, and to a lesser extent for men, our results show a large, positive, and orderly effect of age on religious participation. For women, religious participation rates would increase solely as a result of changes in life circumstances, even if their responses to these changes did not change. Religious participation rates would also increase over these ages solely as a result of changing responses to life circumstances, even if these circumstances themselves did not change. The combination of changes in life circumstances and changes in responses to them produces large increases in religious participation rates from age 22 to age 32. For men, changes in circumstances have greater impact than do changes in responses to circumstances.
Our results also show that many of these age patterns depend on the presence of children. The association between age and religious participation weakens dramatically for those who remain childless. Thus, age-related increases in religious participation are inextricably tied up with changes in the life circumstances of men and women and the impact that these life circumstances have on participation.
One interpretation of our findings is that there is a "conventional family" effect on church participation. The most common parent-child combinations have the highest participation rates because churches best serve conventional families. This interpretation suggests that conventional families are the social basis for organized religion (Chaves 1991) .
Our analyses also suggest that there is much to be gained by expanding the Family Life Cycle model to include nontraditional family life cycle stages like cohabitation, divorce, separation, and termination of a cohabitational relationship. These stages may be difficult to arrange into a canonical progression, but they are commonplaces of contemporary life and cannot be ignored.
Cohabitation is anathema to formal Christian doctrines, and we find that it substantially lowers the probability of church membership. Cohabitation effects do not vary much by age or sex, but disruption of a cohabitational relationship has different effects for men and for women. Moreover, these differences change as respondents age, and are much greater than expected on the basis of previous studies. At age 32, unmarried men seem to shed the effect of a former cohabitation completely, while unmarried women of the same age seem to retain the effects of the cohabitation after the union has ended. Effects of divorce are also strikingly different for men and women. Divorce increases the probability of religious participation for 32-year-old women, while decreasing it for 32-year-old men. In short, intimate relationships continue to affect women's behavior even after the relationships end, while men shed the effects of their disrupted relationships more easily. Further research with richer data would be required to fully understand the reasons for these sex differences.
One of our most striking findings is that attitudes toward the family have strong effects on the probability of religious participation among young adults. For three reasons, we think that our measures of family attitudes are biased against this finding. First, our family attitude measures precede our observations of religious participation by as much as seven years. Attitudes change over time, and old attitudes tend to have a weaker relationship to current behavior than do current attitudes (McGuire 1985) . Second, our analyses measure the effects of family attitudes net of actual family formation behavior, behavior that probably is one mechanism through which family attitudes affect religious participation. Finally, our family attitude variables are evaluative research attitude measures, which are the least likely type of attitude to show empirical relationships with behavior; they tell us what people think is good rather than what they are prone to do (Ajzen and Fishbein 1980; Stolzenberg 1994) . With all these reasons to show no effect, we think it is remarkable that attitudes toward the family show such large effects on the probability of religious participation. Future research on religious behavior would benefit from a renewed focus on the effects of attitudes, along with attention to the intermingling of age and family life cycle effects. The family life cycle concept should expand to include the diverse and often chaotic forms that modern family life assumes. Mary Blair-Loy is a Ph.D. student at the University of Chicago. She is currently writing her dissertation on career and family patterns and meaning-making among female senior executives in finance-related fields. With Jerry Jacobs, she is also researching the effects of local labor markets on wages and on occupational segregation by race and sex.
